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can this Idea be in the mind, without all the single things being there
also, together with their genera, from which it abstracts and forms a
conception which is proper to none of the particulars and yet agrees
with them all 1 If the Idea of Thing is innate, the Idea of animal,
of plant, stone, of all universals will haw to be innate also. There
will be no need for us to give ourselves the labour of discriminating
from each other the many particulars, which enables us, after again
making a number of distinctions, to retain that alone which is
common to all, or, what amounts to the same thing, frame the Idea of
a genus.

You say also that it is your nature which enables you to under-
stand what truth is, or, as I interpret, gives you the Idea of truth,
But if truth is merely the conformity of a judgment ivith the thing-
about which the judgment is passed, truth is a certain relation, and
hence not to be distinguished from that very thing and that Idea
as related to each other, or what is the same thing, from the very
Idea of th# thing; for the Idea represents both itself and the thing in
so far as it has such and such a character. Whence the Idea of
Truth is merely the Idea of a thing in so far as it is conformable to
that thing, or represents it as having the nature it possesses. The
consequence is that if the Idea of the. thing is not innate but adven-
titious^ the Idea of truth is also adventitious, and not innate. If
this holds of each particular truth, it must also hold of truth
universally, the notion of which, or Idea (as has already been
maintained in the case of the idea of thing) is constructed out of
particular notions or Ideas.

You allege that it is to your nature you owe your comprehension
of what thought is (/ continue to interpret once, more the Idea of
thought). But, just as the mind can, out of the Idea of one city,
construct in imagination the Idea of another, so can it, out of the Idea
of one operation, say, seeing or tasting, construct the Idea of another,
e.g. of thought. Surely, there is a recognised analogy between the
cognitive faculties, and each readily conduces to a knowledge of the
other. TJwugh there is no need for much expenditure of labour in
connection with the Idea of thought; it should rather be reserved
for that of mind, and to the same extent for that of the soul; for
if that is acknowledged to be innate, there will be no harm m
admitting that the Idea of thought is also innate. Hence we must
wait until you have proved your thesis in the case of the mind or the
d.

3.    You seem afterwards to make it doubtful not only whether any